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Abstract. The article deals with the translation issues of lacunas of activity as cultural lacunae
which are an integral part of the Kyrgyz culture and adequate interpretation of which plays a great
role in intercultural communication. Through translated works of art cultures undoubtedly
communicate in many ways. Traditions, rituals and other behavioral peculiarities characteristic to
one culture might be quite unknown or even seem strange to foreign readers. The author tried to
give examples for lacunas of activity described in the novels by Ch. Aitmatov and to show
the difficulties of lacunas of activity translation as none of the methods proposed by scholars can be
used in transforming them into English. Comparing lacunas of activity in the ST and TT, it has been
found out that gestures, movements, actions that follow talking reflected in the works of art can’t be
eliminated, compensated or commented in literary translation therefore it will be challenging for
foreign recipients. Indifferent readers will find them strange while concerned ones will get more
information about another culture. This way cultures communicate with each-other through
translation.

Annomayus. PaccMaTpuBarOTCs BONPOCH! MEPEBO/A JIAKYH AESATEIBHOCTH KaK KyJIbTypHBIE
JIAKYHBI, KOTOPBIE SBISAIOTCS HEOTHEMIIEMOM YacTbI0 KBIPIBI3CKOM KyNBTYpBl M aJCKBaTHas
MHTEpIIpETalMsl KOTOPBIX HIpaeT OONBIIYI0 pOJb B MEXKKYIbTYPHOH KOMMYHUKauuu. Yepes
NepeBeIeHHbIE IPOU3BEIEHUsI KYIbTYpbl, HECOMHEHHO, OOIIalTCsd pa3HbIMM CIIOCOOAMH.
Tpaguiyu, puTyansl U Jpyrue 0COOCHHOCTH MOBEICHHs, XapaKTepHbIe sl OHOW KYJIBbTYpbl, MOTYT
ObITh COBEPIICHHO HEW3BECTHBI WM JlaXe I0Ka3aTbCsd MHOCTPAHHOMY YHUTATENI0 CTPAHHBIMHU.
ABTOD NOIBITAJICS IPUBECTH NIPUMEPHI JIAKYH JEATEIbHOCTH, OIIMCAaHHBIX B poMaHax Y. AWTMarosa
U T0Ka3aTh TPYIHOCTH JIAKYH I€PEBOAA ACATEIBHOCTH, IOCKOJIBKY HHM OAMH W3 IPEIJIOKEHHBIX
YYEHBIMH METOJIOB HE MOXET OBITh MCIOJBb30BaH JUIs TEpeBOAAa MX Ha AHIIMUCKUN S3BIK.
CpaBHUBas JTaKyHBI JEATENBHOCTU B OPUTHMHAJIE U TIEPEBOJHOM TEKCTE, YCTAHOBJIEHO, YTO JKECTHI,
JBVKEHUs, JEHCTBHs, CONPOBOXKAAKOLIME  PA3rOBOP, OTPAXKEHHBIE B  XYI0)KECTBEHHBIX
MIPOU3BENICHUSAX, HE MOTYT OBbITh YCTpaHEHbl, KOMIIEHCHUPOBAHbI WM IPOKOMMEHTHPOBAaHBI B
XYI0’)KECTBEHHOM MEPEBOJIE, MO3TOMY OyayT MpoOJieMaTH4Hbl JJIsl MHOCTPAHHBIX PELUITHEHTOB.
PaBHOIYIIHBIM YWTAaTENsIM OHU TMOKAXYTCS CTPAHHBIMHU, a 3aWHTEPECOBAaHHBIEC IMONyYaT OOJbIIe
uHpopMaruu o Apyrod KyneType. Takum oOpa3oM, KyIbTypbl o0OIaioTcs JApyr C Jpyrom
IIOCPEICTBOM IIEPEBO/IA.
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It is widely known that through translation, cultures communicate with each other. Kyrgyz
people learned about other cultures with the help of the works of art created by Shakespeare,
Rudyard Kipling, O. Henry, J. London, G de Maupassant, R. Tagore etc. They were available for
Kyrgyz audience in translation and by reading the translated works of art, Kyrgyz writers and poets
got inspiration and wrote their novels and poems. Thus, Kyrgyz literature developed as well. The
world got to know the Kyrgyz culture through translated novels by Ch. Aitmatov as his novels were
translated into more than a hundred languages. Kyrgyz national traditions, customs, cultural values
and realities reflected in his works of art are unarguably known to other recipients through
translation.

In the study descriptive method (to describe distinctive features of lacunas of activity) and
comparative method (to analyses the source text and target text to identify the translation
equivalence) were used.

Due to the process of globalization and the advancement of science and technology in the
context of international communication, the cultural aspect of it — the communication between the
various cultures — has recently received increasing attention, as “the language can be seen as an
extension of the culture” [1]. Thus, it’s important for every culture to follow the way how those
particular cultural realities are being interpreted into another language that foreign recipients could
get the clear picture of what’s been described or narrated.

Actually, the translation of certain objects, notions, phenomena characteristic to certain
culture that do not have equivalent in other languages or cultures has been studied and different
ways of problem solutions have been proposed by different scholars. Discrepancies, inconsistencies
in languages and cultures are recorded at various levels and are described by various authors. For
example, in relation to the lexical level of the language, such terms as “non-equivalent vocabulary”
(Barkhudarov, Vereshchagin, Kostomarov), “anti-words” (Stepanov), “realities” (Vlakhov, Florin)
and in relation to national-specific elements in cultural texts that obstruct communication, “ethno-
eidema” (Sheiman, Varich), “dark places” (Budakova), “burr” (Gachev) have been proposed.
Discussing linguistic and cultural differences the term “lacuna” is claimed to be used by the
majority of scholars. I. Yu. Markovina claims that all cases of non-equivalent vocabulary can be
considered as examples of the aforementioned “lacunae”. The concept of “lacuna”, underlying the
issue of lacunarity in intercultural communication, and the concept of non-equivalent vocabulary in
translation are quite similar.

The terms are frequently used in a correlative manner. A lexical lacuna is traditionally
understood as absence of a word in one language and its availability in the other one. On the
contrary, a non-equivalent word is a word that exists in one language and is absent in the other. It is
worth reminding that non-equivalent words and lacunae are found in pairs — if there is a lacuna in
one language, the language which is being compared has a non-equivalent word and vice versa [2].

An American linguist Ch. Hocket, when comparing the grammatical systems of two
languages, finds “random holes in patterns” — random spaces in speech patterns [3]. Canadian
linguists J.P. Vinay and J. Darbelnet define the term lacuna as “a phenomenon that occurs whenever
a word of one language does not have a correspondence in another language” [4]. Yu. S. Stepanov
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gave a detailed explanation of the term “lacuna” in the context of linguistic direction. He described
lacunae as “white spots on the semantic map of the language, invisible from the inside, to a person
who speaks only one language” [5].

Lacunas can be lingual (lexical, grammatical, stylistic) and cultural (ethnographic,
psychological, behavioral, kinesics etc.) Besides, lacunas can be not only intercultural or
interlingual (emerging while intercultural communication process), but also intracultural
(intralingual) [6].

Cultural lacunas can be understood as deeply embedded ways of communicating within a
given culture, which seem to be odd or strange for non-members of the culture. A culture builds its
identity by identifying outsiders, creating subjective viewpoints and opinions of others. Members of
a certain culture think in a certain way [7]. The goal of lacuna analysis is to observe subtleties,
overlapping, inconsistencies, individual traits, and advancements in contrast to many “guides” on
cross-cultural communication, which are frequently in danger of spreading magic formulas [8].

Cultural lacunas are classified into four principal groups [8]: Mental lacunas; Lacunas of
activity; Lacunas of objects; Axiological lacunas, which were marked as a special class.

Mental lacunas follow two principles: 1) the naming of the respective perspective or the
respective intercultural constellation is crucial and 2) frequently different lacunas coincide and they
denote differences in all cognitive or affective states or models, differences in the state of
knowledge in its broadest sense, such as * conscious and subconscious ¢ so-called common sense
and reflected knowledge * rules derived from experience or ethics * expectations and fears. Mental
lacunas can be further separated into emotional lacunas relating to culture, lacunas of fond or
knowledge and linguistic lacunas. Lacunas of fond or knowledge is subdivided into conceptual,
role-related, spatial, and time-related lacunas while linguistic lacunas are subdivided into partial and
complete lexical and grammatical lacunas as well as [8].

The distinction between mental lacunas and lacunas of activity is made to distinguish between
observable behavior on one side and mental conceptions on the other. Few times do the two sides
agree. Different scientific research methodologies are also required. Different processes of thinking,
talking, moving, and other actions are indicated by lacunas of activity. They may originate from odd
mental or objective preconditions, and as a result, they may be thought a bit strange. The following
subgroups are an open list based on the current state of research: lacunas of use of language, lacunas
of paralanguage and body language, lacunas of etiquette, behavior, routine and taboo, lacunas of
thinking, perception and orientation in space and time which are subdivided into syllogistic lacunas
and perceptive lacunas, lacunas of communicative means, lacunas of oral texts and moving pictures
and lacunas of virtual texts and pictures [8].

Lacunas of objects denote differences in objects and in human environment. Among other
subgroups are lacunas of written or otherwise recorded texts and images, lacunas of public
environment, lacunas of geographic infrastructure, lacunas of private environment, lacunas of the
human body, attributive lacunas and lacunas of food [8].

Axiological lacunas in some manner offer a special dimension to the lacuna model because
they signify culture specific connotations and evaluations of differing phenomena so that they are
often at the root of misunderstandings and conflicts. These culture specific connotations and
evaluations can be seen as different interpretation schemes of reality. In other words, any
object/situation etc. of a foreign culture during an intercultural encounter can account for a specific
meaning in this concrete encounter that is an axiological lacuna. They have a key function in the
lacuna model and only come to existence through the emergence of other lacunas in the way that
the interplay of a multitude of gaps/ differences/misunderstandings lead to a specific meaning for
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the concrete intercultural encounter. Axiological lacunas are a second dimension in the lacuna
model [8].

Discussion

Further examples for lacunas of activity picked up from the novels by Ch. Aitmatov will be
analyzed.

1. buznun Cagplk Iarbl SKbUIKBIYBI OOITYIT KYPYII, KalJI00q0Ty MaTublIap/blH TOIOHA KbI3
Kyymaiira tywmyn, Kamuiiara >KeTred KajiraH MMUIL, OLIOHJOH KUHWH HAMBICTAHBIII aHbl aja
KaybIll KeJreHUH yKkKaM [10].

Our Sadyk was also a horse-breeder. It was said that at the spring races he could not overtake
Jamila. Perhaps that was so, but they said that after that the insulted Sadyk had kidnapped her [11].

Foreign recipients won’t understand the reason of Sadyk’s action. There is a national game
called kyz kuumai (lit. Chasing after a girl) where unmarried young men and adult girls participate
in horse races. If a young man wins in a horse race, he marries a young lady. It was widely practised
in everyday life of Kyrgyz people. These days this game is played but the tradition of marriage is
rarely practised. From Sadyk’s activity in this extract foreign recipients learn about one of the
traditional marriages of Kyrgyz people. Strange activity that made Sadyk kidnap his wife. It was
one of the forms of forced marriage.

2. Kynanaran KyleecyHYH J>XeH-kailblH cypabanpiM. OHTOIO KenOeau, aHblH YCTYH®,
KOOMaiIaHJbIM. BUPOK KBI3IBIH CO3YHYH KBISIOBIHA Kapacam, aJbICKbl TasKEICPHUHEH OKIIOMT.
Toono Tokoituy kepyHeT. XKek-kaar KH Tapan WwirepreH Oepu Maasl-Maaibl MCHEH COOK YKaHBIPTHII
KEeJIATHIIIKAaH ChIAKTYY. OIION YYYH KBI3IBIH ara-dHecH Acenau 0eTeH Oupeere KeTeT JIen Y4
yKTaca TYIIYHe KUpOeHT skeH. AHnaii OOJTOH COH MEHMH aThIMJIBI aTall KaXKaTbl )KOK Typa. MeH
kM srem? KaHrbeIm Kypres Oup moomnyp. ©3reHy KO, 63yM 003 ada ainMakMbIHObI? [10].

I never asked her about the man she was to marry. It was none of my business and, besides, I
didn’t want to know. From what she said I gathered that she hardly knew him. He was a sort of
relative of her mother’s and lived in the mountains, in a remote lumber camp. The families had a
long-standing tradition of exchanging brides, and they had thus maintained their kinship for
generations. Asel’s parents would never allow her to marry an outsider. And marrying me was quite
out of the question. What was I? A common lorry driver from nowhere, without kith or kin. I'd
never dare to propose, even [12].

The reason why this man doesn’t want to learn about her future husband is because he fell in
love with the engaged girl. It is an example for arranged marriage, where parents who are distant
relatives decide to marry their children to maintain their kinship for generations. An ordinary lorry
driver who grew up in an orphan house doesn’t dare to make a marriage proposal. It’s important in
Kyrgyz culture that both bride and groom were from worthy families and kinship.

3. OmieHTUn eHeIl KaJIbIK. JH 00011y K0JI10Ty OUp AYKeHIeH Acenre KUHUM-KEYeK CaThlIl
alJbIK. AT oKallaH KelHeKkueH kenOenu Oerne. baapblHaH aa ryiaayy 4YOH INajibl KOOJYK CaThIIl
annbik [10].

We were off. The first thing we did was buy Asel some clothes at a shop we passed. All she
had was the dress she wore. Among other things, we bought her a large, bright, flowered shawl [12].

This is an example for marriage of mutual agreement. Despite the fact that Asel was to marry
a distant relative, she agreed to marry Iliyas who she fell in love with too. On the way they bought
clothes and a shawl for Asel. In Kyrgyz tradition marriage is impossible without white shawl and
new clothes for bride. Here not because she had the only dress, she was wearing but according to
the tradition they bought new items like a shawl and dress.
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4. OmeHTHII, KOJI MU3HH]IC CYWJIOIIYT TypaObi3. YpMar ake MaIllrHere KaKbIHaraH Ja KoK,
Acen TapanThl KaparaH Jia )KOK. Acell 3CTeW KOWTOHY JKaKIIbl OOJYNTYp, MIAJIbI )KOOJIYT'YH KO3YHO
TYILIYP® CaJIbIHA KOWIY 3JIe, MbIHA OIIOH/I0 YpPMaT aKke bIpaas3bl 00JI0 KYIYMCYPOay.

— JKen Owmiru kenuH skeH! — geau. — Tunerune xer, 6amam. CeH 3Mu aBT00a3aarsl
yiryynap 0aapblObI3IbIH KeTHHUON3 00socyH. MbiHa dMece, Miunsic, KeMMHINH KOPYHIYTYH ©3YHO
e OepelinH, — JIeT Mara akda CyHAy. AJbIM, ajmbacaM akcakajl KWIW Keiun kan0aiobl. Ko
AUTBIIIBII )KOHOIT KeTTUK. Aces OalllbIHAH KOOIYTYH Tyurypoeir [10].

We stood talking in the road, but Urmat-ake did not so much as glance towards the lorry and
Asel sitting in the cab. Fortunately, she was quick to do the right thing: she put the shawl on her
head and covered her face with it. Urmat-ake smiled benignly.

“Everything is proper now”, he said. “Thank you, daughter, for respecting tradition. From
now on you will be our daughter-in-law, the daughter-in-law of all the aksakals in the motor depot.
Here, Ilyas, this is for seeing your bride”, he handed me some money. I could not offend him by
refusing. We went our different ways. Asel kept the shawl on [12].

Urmat ake didn’t come up to the bride even didn’t turn his head towards her. This is because
of the tradition that the bride shouldn’t meet elder brothers-in-law. The bride should be officially
introduced to groom’s brothers and they in return should give some money for seeing their
daughter-in-law for the first time. The bride should constantly bow to relatives and guests. Before
that special introduction the daughter-in-law escapes brothers-in-law not to show her face.
Therefore, Asel covers her face.

Conclusion

From the examples given above foreign readers will learn about Kyrgyz marriage the
following:

Forced marriage; a girl who participated and won in the horse race was kidnapped;

Arranged marriage; parents of young people agree to marry children to maintain relationship
with distant relatives;

Companionate marriage; a girl agrees to marry the man even if she was engaged.

Important objects of marriage are a white scarf, new clothes for the bride, curtain screen, and
some amount of money for seeing the bride.

The bride shouldn’t show her face to senior brothers-in-law unless she is officially introduced
to them. All these activities should be done in every decent home as it’s given in the example above.

From the examples provided above it’s clear that lacunas of activity contain some
information. Talking, movement and other activities are mostly based on cultural traditions and
ethics and foreign readers might find them a bit strange. But such unusual actions motivate them
seek more information and get reasons for such activities described in the novels. Such lacunas of
activity can’t be eliminated or compensated; they are just described as in the source text. The rest
should be interpreted by readers themselves.

We want to finish the article with the citation that ‘the large number of the lacunae does not
lead to the impossibility of the interlanguage communication. The absence of the verbal designation
does not mean the inability to understand the phenomenon. The translation as an object of study in
linguoculturology is believed to be the absence of a verbal sign in a particular language does not
mean that it is fundamentally impossible for the speakers, the understanding of the certain meanings
and concepts are clearly verbalized in another culture’ [9].
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