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Abstract. The article studies various formulae of the Kyrgyz speech etiquette of greeting.
Within the scope of this work the lexical and semantic classification of greetings is provided and
lingua-culturological comments are given. Greeting speech formulae constitute meaningful
components of the speech act, since its fundamental function lies in its phatic function, and
initiation of the polite and benevolent behaviour during communication, as well. Speech etiquette
may depend on situation and context of the act of communication, such as: participants of
communication act (status, gender, age), type of communication (formal/ informal), place and time
(highly honored guests; time of a day etc.), theme and goal of communication (friendly relations,
happy and unhappy events, etc.). In the Kyrgyz lingua-culture greeting formulas are used in
compliance with the norms of etiquette behavior. Moreover, great variety of examples of the Kyrgyz
speech etiquette of greetings is studied, which is used depending on situation and other parameters
of act of communication. Specific attention is given to description of greetings in the Kyrgyz
language that convey national and cultural shade explicitly, which is signified by ways of
establishing contact. Lingua culturological analysis of the Kyrgyz speech etiquette of greeting is
evidenced by illustrative material taken from classical literary works.

Annomayus. PaccmarpuBaroTcs (OpMYNbl KbIPTBI3CKOTO PEUYEBOT0 ATHKETAa MPUBETCTBUS U
INPOBOAMTCA MX JIEKCHMKO-CEMaHTHYecKass KiacCU(UKaUs C  JUHTBOKYJIBTYPOJOTHUECKUM
KOMMeHTapueM. PeueBble (OpMyNbl MPUBETCTBUS SBISIOTCS COAEPXKATENbHBIMU KOMIIOHEHTAMHU
pPEUEeBOro aKkTa, MOCKOJIbKY UX OCHOBHAsI GyHKIUS — (paTudeckasi (KOHTAaKTOyCTAaHOBJICHHE), a TaAKKe
MHULUAIMS BEXJIMBOTO TIOBEJIEHUS BO BpEMsl pedyeBOro B3auMojeilcTBus. PeueBoil »THKeT
MPUBETCTBUSI MOXET 3aBUCETh OT CUTYallUd PEYEBOro OOIIEHHS M HX MapaMeTpoB: JHMYHOCTEH
KOMMYHUKAHTOB (CTaryca, mojia, Bo3pacrta), Gopmbl obmeHus (opunuanbHas/ HeopHUIMagbHas),
MeCTa ¥ BpeMEHH (IPUBETCTBUE BHICOKMX TOCTEH; MPUBETCTBHE OTHOCUTEIHHO BPEMEHU CYTOK U
Ip.), TEMBI U 1IeTH oOmIeHus (Apy’KecKasi BCTpeda, paJ0CTHBIC WM TedYadbHble COOBITUS | p.). B
KBIPI'BI3CKON JIMHTBOKYIBTYpe (DOpMYNbl HMPUBETCTBHS YHMOTPEONIAIOTCS COMNIACHO YCTOSIBIIUMCS
TPaJUIMOHHBIM HOpPMaM »JTHKETHOro ImoBeaeHHs. Kpome Toro, B cTarbe NpOaHAIM3UPOBAH
IIUPOKHUIA MaTepHrall KbIPIBI3CKOTO PEYEBOTO ITHUKETA, MPHUMEHSEMBIH B PEYH B 3aBHCUMOCTH OT
CUTyallUM M JPYrHMX IapamMeTpoB OOIIEHHs, 0c000€ MECTO YIAENSETCS OIMUCAHUIO KBIPTHI3CKUX
NPUBETCTBUI C HAIMOHAIBbHO-KYJIBTYPHOH OKpackoil, KOTopas TposBIseTcs B crocobax
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JOCTHKCHHS] KOHTAKTOYCTaHOBIIEHUS. JIMHTBOKYJIBTYpOJIOTHYECKUI aHAIU3 KBIPTBI3CKOTO PE4EBOTr0
STHKETa IPUBETCTBUS IOATBEPAKAACTCS (PAKTONIOTMYECKMM MAaTEepHaIOM U3 XYyA0KECTBEHHBIX
IIPOU3BEICHUN.

Keywords: greetings, speech etiquette, contact establishment, verbal interaction, national and
cultural specific.

Kniouesvie cnosa: MpuUBETCTBUE, PEUEBON STHUKET, KOHTAKTOYCTAaHOBJICHHUE, PEYEBOE OOIICHUE,
HAIMOHAJILHO-KYJIBTYPHAsl crienuduka.

Greetings are one of the meaningful components of etiquette, which represent an ethical code
of the polite behaviour that people demonstrate towards each other during communication or
interface. In communication act politeness is represented in the form of ethical code of the expected
and accepted social behaviour in various situations, conditioned by the conventions and norms
which, in its turn, have been observed and practiced by members of community, society, a social
class, or a social group, in general. Greetings are so called “litmus paper” among participants of
communication act on a primary level, which designates the degree of value recognition of human,
although some conscious deviations from appropriate behaviour such as hypocrisy and sycophancy
take place, as well. Ignorant behaviour towards the act of greeting may be interpreted as presence of
strained relations and tension befallen between communicants: “Cazamamcwizowl, keuunoe xaiioa
bapa scamacwiz?” — oecen Yoponyn yHyHewn woyyn kemmu. Toneonatl ynuyknai d6aca 6epou. Yopo
ymypnai 6acvin: “AmManowik cypauica, amaHOAWNALAHLIHLIZ IMHe, KUY VULYHYALLIK Mepe3
oonoby?” — oezen. (“Having heard Choro’s voice Tolgonai got frightened: “Hello, where are you
going so late?” — she moved on though. “How can you be so ill-mannered toward the man asking
about your wellness?”” — Choro uttered” /tr. M. Kinalieva) [1].

Etiquette, as already noted above, provides a certain set of forms and rules used to greet a
person or people in an explicitly specific way. Verbal norms of etiquette provide a certain
opportunity for making a choice depending on situation. It is reasoned by the great variety of forms
and methods of their implementation, sometimes, even difficult to describe. A nod, a bow, a
handshake, a kiss, an “air kiss”, a simple “Good afternoon” or “Hello” can be performed and uttered
in a variety of ways depending on objective and subjective circumstances, on the form of
relationships between participants of communication act, that can undergo the influence of the
historical and ethnographic factors. Hence, when the Mongol uses the following forms of greetings
such as “Kaxk kouyeme? Kak 3umyeme? Kax eaw ckom?” (How is your (nomad) life? How was the
winter season? Is your livestock safe?) — we can assume that these expressions have a strong
reference related to Mongolian severe lifestyle in steppe valleys. It is known, that if a Chinese man,
Japanese, or Indian bow to the leg as a sign of honor, Europeans simply shake hands. Europeans
uplift a little their hats, when they greet someone, and slightly bow, while the Japanese have three
types of bows performed for greeting: light (at an angle of 15 degrees), medium, and low. It is
customary for people in Poland to kiss a lady’s hand during the greeting and farewell formalities.
Whereas, in Turkey, when people meet each other at a long-awaited meeting, the younger men greet
their elders (grandparents, parents, teachers) by kissing their hands, followed by a double hug and
touching cheeks of each other as a sign of honor and respect. In England, a woman greets first a
man on the street, as a rule, since she is given a priority to choose whether to publicly confirm or
not her acquaintance with some man.

The Kyrgyz etiquette researcher A. Muratov stated that the Kyrgyz people always greet the
very young or the older first, regardless of gender; a person on foot greets a person riding a horse, a
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single person should greet the two, a walking person greets a standing man, and a person who enters
the room greets the ones sitting inside, whilst the person inside should quickly stand up and respond
to the greetings of a person who enters the room. The exception works only for elderly people who
are allowed to preserve their position or occupation, and not to stand up due to their respectful age
and deferential status [2, p. 83-88]. This greeting tradition among Kyrgyz is described in the work
by T.Kasymbekov “The Broken sword”: “A-a, xapanvin xanwt 63y 2o den ?...” - den 60n#co0y
oununde oamxka: “Accanoomy aneukym...” — Oen, Kvlpaamvlh Keimupe canam aummol. Amuan
240626, DUPOO IKOO2O, OACHIN KEIAMKAH JCAMKAH2A CANAM aUmMail Kolpevl3 colivikmoiesl (“Ah, is
it him, the Khan himself?”” — silently presumed datka, uttering: “My greetings...” He welcomed him
with cadence in his voice. The Kyrgyz is known for polite behaviour when a man on foot salutes a
horseman, the one greets the two others, and a visitor hails a settler (tr. M. Kinalieva) [3, p. 188].

The national and cultural specific features of greetings are manifested “in the tactics of
achieving the initial communicative goal, and in essential functions of the selected utterances,
within the features established in combination with other speech acts realized in a definite context,
and in possibility of non-verbal behaviour emergence and in frequency of traits of a particular
reaction, and gender belonging, age difference, role and the social status restrictions, as well” [4, p.
18].

In situations, where greetings play a key role and are the focal part of communication, the
speech etiquette can be detached into formulas, clichés, good wishes, and even concerns. The
formula is idiomatic, yet it is useful or has partially lost its originality in terms of its form and
meaning. Addressing someone with the help of the formula requires a strictly defined answer from a
recipient, and does not tolerate any options other than those customarily established earlier. For
example, the phrase “Accanoom aneuxym!” entails the response “Aneixkym accanam!’;
“Apvibaneiz!” entails the response “bap 6onynysz!”. The following piece taken from T.
Sydykbekov’s work illustrates the case: “Apba, Temup 6aram, apba’’, — Oecen GUPOOHYH YHY OKYM
uplebln Kaiowvl. — “Apba, baamuip!” — den kavmanati 6epou. “bap 6onynyzoap! — den mueunepoun
acannvicvina yyypawmst” (“Oh, here you are, Temir! How are you, my son?”, — sounded someone’s
voice. — “Welcome, our hero!” — was repeatedly said in air. “Salute everybody! — he greeted all” (tr.
M. Kinalieva)) [5, p. 84].

It is known, that the greeting formulas are more strictly associated with certain social
situations, and significantly unalterable in terms of its sense [6]. The greeting formulas and clichés
are interchangeable and embody the overall general meaning concerning the “health state”, “life” in
general, and daily matters in a trivial sense”.

In the Kyrgyz language, the stylistically neutral and polite form of greetings is expressed by
implicit and performative information about the state of health and well-being: Caramamceiz61?
that corresponds to “Hello!” or “My greetings!”, Kakuwicoi30u1? - “How are you?” in a sense “Is
everything fine with you?”, Amancei36b1? - “How are things?” “Hope you feel fine?”, Aman-
scencuzou? — literally means “Are you alive and well?” or “May good health envelop you” may
also be functional; Kanoaiicvi3? - “How are you?” or “How have you been?”

A distinctive feature of greetings in the Kyrgyz language lies in the interrogative nature of
utterances, both - structurally and semantically. The health awareness, care and concerns about
health state of the interlocutor have been deeply incorporated in the essence of phrases described
above. Responses to the greetings given above may be optional: orcaxwsr (good), dypyc (well),
arcaman smec (not bad), snmen-cenmen (50-50), Kyoauiea wy2yp (Thank goodness or Good heavens)
etc. All these greetings are used in both: simple and polite forms.

Canamamceiz36u1? Which stands for “Hello, how are you?” in the Kyrgyz language, entails the
obligatory response Caramamusineix, that means “Hello, I am fine ”.
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Stylistically neutral and polite greeting expressions can be used in both: informal and formal
communications with reference to pronouns of neutral form - sen (you) and polite form -siz (You)
which is expressed by affixation: -ceiy (Caramamcoinowi?), and -ceiz (Canamamcoizdo?),
correspondingly. Hence, Caramamcwizomi? - Caramamusiieix are more often used by interlocutors
in situations where formal communication is expected. For example: “Oxyyuynap o30opynuo 6up
HepCeHU Kbul3yy CO3 KbLIblUbIN, KYAYN-HCAUHAN OMYPYUWIKAH 3KeH, MEHU KOpPYWYn, MmeKuiu
opoynapuvinan mypywmy. “Canramamcwiyapovi?” — deoum men anrapea. — “Canamamcwizovl, acai?”
- oewumu oxyyuynap xop mener” (“All pupils were busy with intense discussions, all smiling and
laughing. Having seen me they immediately stood up. “Hello everybody”, - | said, — “Hello,
teacher!” — they unanimously replied in choir (tr. M. Kinalieva)) [7, p 28].

In the Kyrgyz grammar the simple form of address to someone is presented by grammatical
endings of the personal pronoun cen (you) denoted by endings of singular form -ceix, and of plural
form -eeura; -coinap: Canamamcein6ul? — How are you? — addressing to a person of same age,
status, and Caramamcoinapou? — How are you? — addressing to all, bap 6oneyna! — in the meaning
of “Live long, all you are!” It may also be expressed by lexically shortened forms of greeting
expressions, such as: Cazam! (shortened form of “Canamamcoiz6u1? ), that corresponds to “Hi”,
“Hey” or “Salute” in English; Aman! (shortened form of Amancoiy6u1?) — corresponds to “How is
your health (and all)?”. The following examples from literary works illustrate this case: “O,
cadazacwvl Canmoopbek duzou mocyn uvikkan mypa. Amanodwot, Carmow?” — “Aman, 3apwin s0icexe”,
- 0eou axwvipoin” (Oh, dearest Salmoorbek is coming across to welcome us. How are you, Salmosh?
— “Everything is fine, auntie”, - he uttered quietly.) (tr. M. Kinalieva) [8, p. 15]; “Amancoiybol
Cykew? Yoinoan sne scy3z kepyuimykny? Cen 2k000y30yH 0a HCAKUIBLILIKKA OAublObl3 dicemem
9Ken oal” — Oen uyoy-yoy apwvlii MeneH OACLIN Keaun KyuacblH OapObieblHYd JHCAUbIN KYUaKman
kanoer” (How is your health, Sukesh? Did we meet, indeed? It is our good fortune to meet again,
isn’t it? — he uttered, and making huge steps towards him with arms wide open, he tightly hugged
him. (tr. M. Kinalieva) [9, p. 318].

In the Kyrgyz speech etiquette, age is the most important indicator which conditions selection
and choice of an appropriate greeting formulas with -xe3 and -cwi3 in singular form and -ys130ap
and -cezoap in plural form, in situations when polite form of addressing is expected, and with -cair,
or zero ending in simple singular form in regular occasions. Henceforward, the personal endings are
used to address all elder people which corresponds to an archaic form “yours” in English, while
those equal in age or younger may be saluted on “you” (often in an informal situation). According
to the law of the vowel shift in the Kyrgyz language the initial affixes may have their variations as: -
coiy (-cuy, -cyy, -cyn); -yoi3 (-yu3z, -uy3, -yy3); -coiz (-cusz, -cy3, -cy3) - in singular form, and -
cwvizoap (-cuzoep, -cyzoap, -cy300p); -ywizoap (-nuzoep, -Hyz0ap, -Hy300p); -eviia (-eune, -eyna, -
eyno) in plural form.

The polite form of greeting is used when the Kyrgyz people intentionally demonstrate respect
and honour when addressing to someone older or in a higher position, or when addressing
unfamiliar people or strangers: “cu3” (You) not “cen” (you), that embodies respect and honor, with
corresponding grammatical personal endings as illustrated in examples: -ys13 and -cei3 — in the
singular form: Apwibanes!, Canamamcorz6ul?; -ywoi30ap; -ceizoap — in the plural form:
Apwibanvizoap!, Canamamcewizoapowur? The following expressions are frequently used to address and
greet elder people: Accaroom aneiikym! Apwvibaywiz! Kyynycyzoy? Hemoyycysoy? For example:
“Apbaneiz”, - dedu an asnea aodezenoe. Yow sHecunuH atimkamvliHa Kapazcanoa, Apcmanbanma
yuwunmun caramoauviud kepex ane. “bap 6on»”, - 0eou asn, aca xapau dbacein”. (“My greetings to
You”, - he addressed to a woman at the outset. For the reason that his grandmother used to tell him
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about greeting customs in Arstanbap. “Welcome”, - replied the woman approaching him (tr. M.
Kinalieva)) [7, p. 171].

In the Kyrgyz language there is a great variety of greeting expressions used to address
someone different in age and gender than of an addresser. They are used in the following situations:

1. When addressing to elders:

a) Greeting expression used by only men: Accanom anetikym! — literally corresponds to
“Peace to your home!”, and entails the response Axreiikym accarom! as in the given example:
Canoom anevixym... — Anetikym accanram. Mw xanoatil, Byunaxe? (“Peace to your home...” - “The
same to you. How are you doing, Buylake?” (tr. M. Kinalieva)) [10, p. 161].

b) When addressing women of elder ages: Apba! Apwibanwiz! literally means “Hope
you are alive and well!” or “Wishing you a good health!” entails the response bap 6on! “Live
long!” According to profound Kyrgyz linguist, folklorist H. Karasaev “<...> arba! aribaniz! is a

changed transformed form of ‘““ariba, ¢argaba” that means “caramamcoiz6el, uw uneepu!” — “My
greetings... Keep up the good work!” This entails the response Bap 6oxynys! — “Live long!” For
example: “Apwvibaneis, baitbuue! XKaxwwr mypaceiyapoer?” — den kanowl” (“My greetings,

baibiche*! How have you been?” — he asked at once” (tr. M. Kinalieva)) [11, p. 103]. (*baiiouue —
is realia used to address an elder and respectable woman of any Kyrgyz family [12, p. 94-95]).

C) When addressing both - elder men and women: Kyyaycyszoy? Hemoyycyzoy? in
sense of “Are you in good health?” lit. “Are you strong enough?” entails the response Kyyayy!
Hemoyy! — “So far, so good!”, “I am alife!”, “Pretty good”, XKaxwwi! — “Good”, as given in the
example: “Accanom anetikym! Aoake, kyynycyzoy?” — Abviukanvin anean buiemu 600HYA OPOYHA
omypay3oym. — “Anetikym canam! Kaiicor 6ana snen?” (“My greetings! Adake, are you in good
health?” — | escorted the elder to his seat by the ticket he had. — “Hello, my son. Who are you,
indeed?” (tr. M. Kinalieva)) [10, p.114].

2. When addressing to children:

Yonouoynoy? lit. “Have you grown up?”’/ “Did you grow, didn’t you?”

The Kyrgyz speech etiquette of colloquial greetings of children by adults is also specific in
comparison with other languages. As a rule, adults greet children with a phrase that carry the sense
of some concern about the growth and wellbeing of children as a whole, about child development
and growing up, or adolescence, as shown in the following example: “...6axra-6axvipanap uonoion
acamabwl?” — den yuypawam masmam. Men dcon sne kon depe bepem” (“My grandfather usually
greets people by saying “How are your kids? Are they grown up enough?” — But | usually salute
people around with only handshake” (tr. M. Kinalieva)) [13, p. 35]. It is reasoned by the commonly
accepted fact that as children grow up, they become more independent and help their parents with
the housework. The Kyrgyz encourage children’s independence in every possible way, so from the
very early age they are taught to behave like adults, for instance, they exchange handshakes with
elders when meeting them, they do them favour providing them with some services and any kind of
good turn, they pay the elders respect and attention, and do any housework around the house
helping their parents and family members.

3. Time markers or expressions used in various formal or semi-formal situations depending
on times of a day: Kymmanoyy manein/viz/0ap menen! corresponds to “Good morning! Good
morning to You!”, “Good morning to You all!”’; Kymmanoyy kynyn/y3/0ep menen! — “Good day!”,
“Good afternoon!”, “Good afternoon to You all”, Kymmanoyy reuun/usz/oep menen! — “Good
evening!”, “Good evening to You all”, “Good evening to everybody!” Hereinafter,
manwiylkynynlceuur refers to simple singular form, affixation -us/-ys/-uz express singular polite
form, and -oap/-oepl-oep is an affixation of plural form. These expressions are often used in formal
situations, usually by an announcer, chairman or participants of an official gathering or meeting, or
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by a host party in situations of receiving respectful and honorable guests, whereas they are rarely
used in everyday speech in typical situations.

It should be noted that, since the Kyrgyz language belongs to the agglutinative branch it is
required, as a rule, to use affixation to denote any grammatical category needed to establish a proper
syntagmatic relations, for example: politeness as a requisite marker of the speech etiquette, category
of singularity and plurality (number), and word-changing suffix to make up a question form:
Canamam + coi3 + dap + 6w1? Canamam — derived from caram, -cwi3 denotes politeness, -dap
denotes plural form, -6s: affix to form a question.

There are stylistically sublime greetings in the Kyrgyz speech etiquette that are used on the
occasion of a visit of honorable guests or during some ceremonial celebrations: Kow keaunuzoep!
Kyw kenuncuzoep! means “Welcome!”/ “You are all welcome!” If the expression “Kus kelipsider!”
(“Welcome!”) is used, it entails the response Kowybax 6onyny3! that corresponds to “Thank you!” /
“Bless you!” or Kyoaii xowybax keiicoin! — “May God bless you!” The stylistically sublime
response Kowybax 6onynys! Kyoaii kowybak xeincoin! is rarely used [14, p. 36-37].

From semantic point of view, in the Kyrgyz language there is a great variety of greeting
expressions in etiquette. The richness of the Kyrgyz language in etiquette greeting formulas used in
speech on various occasions - clichés, may also be seen in the form of questions used, as a rule, to
learn about wellness of a person in the situation of initial contact or meeting: Caramamcolz6u1! —
means “Hello! Good day!”, Kanoaticei3? — means “How are you? How are things? How is it
going?”’; XKaxwwicor3061? — means “How have you been? Are you ok?”; Amancwizool? / Amanowi?
— means “Are you save and sound?” In addition to this, for instance, Cazam! that corresponds to
“Hi”, “Hiya”, “Howdy”, “Hey” in English, is a friendly greeting expression widely used among
youth of equal status relationships.

In the Kyrgyz language, greetings and good wishes include set formulas, clichés, that denote
intentions of wishing the interlocutor physical, spiritual and social well-being: health, salvation of
the soul, peace, happiness and delight. For example: Apwibanwiz!, Bap 6on' — “Live long!”, “God
bless you”, Accanoom anetikym! — “Peace to your home!”, Anetikym accanam! — “I wish peace to
your home, too”, Kymmanoyy manviywizoaplkynynyszoeplkeuunuzoep menen! — which stands for
“Good morning/day/afternoon/evening!”

Moreover, expressions of congratulations can be used as greetings and good wishes, since
they likewise embody the core meaning of salutations, precisely, at the beginning of conversation
when the initial contact takes place. The purpose of congratulatory greetings is to evoke a positive
reaction of the interlocutor in relation to the speaker, and create a special favorable atmosphere of
politeness and goodwill in communication [15]. Therefore, congratulatory expressions and good
wishes can be used on the special occasions and various holidays: Maiipamvinloiz menen
kymmyxkmaum! stands for “Congratulations! 1 congratulate you / You on...holiday!”, JKanwi
ancobinloiz menen kymmyxkmatim! stands for “Wishing you/You a Happy New Year!”, XKanwi
acolnviylviz menen! corresponds to “Happy New Year to you / You!” Englishmen usually use a
shorter form “Happy New Year!”; Tyynean xyuyulyz xymmyy 6oxcyn! — “Happy birthday to
you/You!”. On special occasions related to religious holidays, for instance, the Kyrgyz people greet
each other with congratulatory expressions, such as: Aum maapex 6oncyn! (“Ramadan Mubarak!”,
“Kurban Mubarak!”) — “Happy holiday!”, which entails the response bupee 6orcyn! — “The same
to you” or “Happy holiday to you too”.

The greeting expressions and congratulations used by the Kyrgyz language speakers merits a
special consideration for the reason of situatedness or cultural embeddedness, in other words, such
expressions should be used only on special occasions chasing a definite purpose, in particular. For
example:
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a) on the occasion of marriage: Kyw 6oon 6ex 6oacyn! corresponds to English expression
“As you tie the knot...” The prominent ethnographer A. Murzakmetov interprets this greeting in a
sense as per bride is compared to bird as follows: “Comparing a girl with a bird is typical for
Kyrgyz people. Hence, the evidences are found in the Kyrgyz folk songs, where a girl is compared
to a swan, dove, duck, etc. The Kyrgyz hunters - bird hunters, exclusively, tied the haul falcons
tightly with leather fastenings, to prevent them escape and fly away. And then, gradually, tamed
them steadily to falconry with affection and care. Since hunting was a purely male activity, this is
from where the congratulation for the groom Kyw 6oon 6ex 6oncyn! has emerged, which means
“So, a bird has fallen into your trap. Let the bonds be strong so that the bird (bride) cannot fly away
from you”. Consequently, this is a genuine expression of good wishes for happy and strong
marriage [14, p. 37]. There is another illustration of its practical usage in common life-situations:
“Kyw 600 6ex ooncyn, Manux!” — oeou Kamuvl oupunyu 6oayn” (“Congratulations on tying the
knot, Malik!” — said Kamchy the very first (tr. M. Kinalieva)) [7, p. 149];

b) greeting-congratulations on the newborn: bewux 6oocy 6ex 6oncyn! literally means “Let
the cradle ropes be tight and strong”, that designates good wishes of strong health, bright future and
prosperous long life for a newborn baby. It is deeply connected with the practice of putting a newly
born baby in a cradle wounded with ropes, made of soft but knotted fabric, used to tie a child to
prevent from falling down, and keep a child warm and hygienic, is widely practiced among the
Turkic nomad people. The following piece is taken from J. Bokonbaev’s work: “Aiisin azan-xazan
myutyn ko3eonody. Lllonokmyn uaxkan 603 yuyHyH udu-muiuibl 212€ MOJYN YbLKIMbL.

- bewux 60ocy bex 6oncyn!

- Vynyyoyn yoaiivin xep!

- OmypyHeo bepeke bepcun!

Mbuina yuynoati Kymmykmoo ce306ep0y ykkaw cavivii [llonoxmyn Oymken 6010 3pun, KoHyiy
anvin yuyn, meboecy Kokke muiieenoel kemeopynem. Aoam 600HYA OUP Kapbisi MOUHYH CO3VN, A3aH
yakeipin, Anaiovin 3pKek MOpe2eHOY2YH MAANLIMbBIMOAN “‘OyUuoMOyHYyH~~ MyHyHOO
meponconoykmon: “Amet Jlytimeonkyn 6oacyn!” — oeou™. (“All villagers burst into happy
commotion. They surrounded Shopok’s yurt, and it was filled by people inside-out, cheering:

- Congratulations on a new-born!

- Let the son be a blessing to his parents!

- We wish a long life to a baby-boy!

When Shopok heard such congratulations, he felt a strong excitement in his mind and body, as
if he reached the good heavens. Traditionally, one of the elders voiced the praying — azan* — in the
ear of a newborn, and since the baby was born on Monday (Duishombu in Kyrgyz) night, he
proclaimed: “His name is Duishonkul!” - announcing that Apay has given a birth to a baby-boy” (tr.
M. Kinalieva)) [16, p. 56].

(*Azan a call for praying in Muslim confession; is pronounced during initial name giving
ceremony for a new-born [12, p. 25]).

C) greeting-congratulations on the house-warming party: Kouywynap owcaiinyy/xymmyy
ooncyn! stands for “Welcome you to the neighborhood!”, “Wishing you happiness and prosperity
in your new home!” or “We wish you every happiness in your new home!”

Parting words and greetings, and good wishes are a minor group of greeting expressions that
are used in the typical situations when meeting a traveler or a guest, or when meeting people busy
with some work or an unexpected meeting, etc. The pragmatic meaning of parting greetings lies in
their use as wishes for success, good luck in upcoming affairs: “w unecepu (6oncyn)!) corresponds
to “God bless you in doing this work!” or “Let God help you!” Its practical usage is illustrated in
the example given below: “Mexanuzamopnop Anumanvl xepep zamam manoariiapvl HcapKvin,
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bawmapuin uiiken yuypawviwam: “Huw uneepu 6oncyn!” - “Paxmam, atimkaHvlHbl3 KelcuH, Anuma
Ancamamosnal” — Konoopyn xemepyn Kowon, OUpUHUH apmMbIHAH Oupu KYUupyk yiau emyuiem’

(Machine-engineers always get cheered up as soon as they saw Alima, and they nod at all times
greeting her: “God help you!” They always raise their hands to wave her, saying: “Thank you, so
much Alima Apsamatovna!” — and steadily pass by one by one (tr. M. Kinalieva)) [17, p. 207-208].

The expression JKoxn 6oacyn! corresponds to “Have a good trip!”, “Have a safe journey!” or
“Bon voyage!” in English, and is used to wish good luck and good wishes. In the Kyrgyz language,
this expression is used both as a greeting expression (when meeting a traveler) and during a farewell
ritual, quite before setting off on a long journey, and it presumably, may be considered as a
conventional, but unwritten code of practice: “Caroom anetixym!” — Oecen kuwunun Oadbviuibl
upikmol. — “Anetikume canam, 6anoapvim! JKon 6oncyn!” — oen xvinuas bepeenode, aHvlH CbIliOAd KOK
ana cakanblHaH KYJLauvblin Jdcamkan oyypuakmau scawmap xepyue kanowvr” (“Peace to your home!”
— someone’s voice filled the air. “Hello, my dears! Have a good trip!” — he shaded. All of a sudden,
he shed big tears rolling down on his smooth ashy beard” (tr. M. Kinalieva)) [18, p. 240].

In the Kyrgyz lingua-culture during the verbal communication and within the process of
maintaining contact, the greetings can be disseminated according to the norms of behaviour and
etiquette. The participants of communication act are steadily involved in mutual inquiries about
health, affairs, life, news, etc. This is virtuously necessary to gradually maintain a full-fledged
communication: “Apb6anwiz, Catipa soce!” — deou Manux. — “Bomom, Manukcunou?” — dedu
masicenecu <...> “Ooba <..> Kanoau, demoyycysoy?” — odeou Manux <..> — “llyeyp,
aunianauvii, - 0edu masicenecu <...> O3yH amaH-3ceH KblzmamulHObl Oymypyn kenounou?” (“My
greetings, auntie Sayra!” — said Malik. — “Malik, is it you, indeed?” — responded a woman <...>
“Yes <...> How are you? Are you in good health? — asked Malik <...> - “Thanks to Good heavens,
everthing is all right, my dearest, - she answered <...> - How are you doing, indeed? Have you
accomplished your duties?” (tr. M. Kinalieva) [7, p. 116];

When meeting each other virtually quite at the beginning of establishing contact, Kyrgyz
people traditionally exchange questions about their wellness and wellbeing, and then they smoothly
move to the next stage of conversation, gradually switching to the more focal part as business, work
or the formal part of the deal: Kawnoaii, scaxwwr mypacviyapoer? len coonyx owcaxuwionr? that
corresponds to “Hello, how are you? How is your health?” etc. These types of greetings are used
exclusively at the beginning of communication. The purpose of the etiquette question is to
demonstrate goodwill towards the interlocutor by showing interest in his/her physical well-being
and health, as illustrated in the examples below: “/, maascene xanoaii, scaxuor mypacvinapoor?
Katievi-kanay orcokny?” — den Hacup menu xkonoow scemenen yiico anvin kupou.” (“Oh, my dear
auntie, how are you doing? Arent’ you bothered about something? — said Nasir, escorting me inside
the house gently holding my hand (tr. M. Kinalieva)) [19, p. 116];* Caxatiovinbizoet? Katiewi-
Kanacels mypacwvizow?” - 0edu. Myywym myynyma muibeu, Kaimulpoo meneH: «Kaxwwvly, -
oeoum”. (“How is your health? I hope, without any complaints?” — he asked. “I am good,” - | said
with devastatingly trembling voice) [19, p. 123];

Traditional mutual inquiries about well-being of each other, health in particular, and of all
family members constitute an integral part of the greeting ceremony in the Kyrgyz speech etiquette.
This procedure for inward bound into speech contact is called “az-orcaii, amanuvirvikmer cypautyy”.
It creates favorable grounds to establish successful conversation or contact, and promotes
communicants to probe the situation, mood, and psychological atmosphere in which communication
takes place. In the speech behavior of urban residents, the procedure of an-orcaii, amanuvLivikmor
cypawyy is performed superficially and hastily as a habit, apparently, in order to express politeness
and fairly pay tribute to a long-term practiced tradition. But the presence of various greeting
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formulas in the Kyrgyz language indicates the importance of its role in the communicative behavior
of the Kyrgyz people. Thus, the Kyrgyz speech etiquette of the greeting az-orcaii, amanuviivikmor
cypautyy encompasses the general greetings and overall interest. The speech units of greeting such
as Yyn-xwiz0ap orcaxwnl acypyweooy? that literally means “Are your sons and daughters well?”,
Kenun-kenwuxmun oen coonyey socaxwwionr? Which literally stands for “How are your daughters-
in-law?” (generalized inquiry with reference to family values characteristic to Kyrgyz people to
have many children), Man-occan amandowr? — literally denotes “How is your livestock?” (with
reference to nomad lifestyle of Kyrgyz); Aiwin-ana, sn-ocypm aman-scenou? — “Is everything all
right with relatives and villagers?” are more often used in conversation by elder generation or rural
residents, since the fact that the Kyrgyz community has its place in a collectivist culture may fairly
serve as a reason.

Moreover, there is a saying Man — 6oop smu menen men (Lit. Cattle is as close as a member
of family) which incorporates the deep meaning of the value of cattle in livelihood of nomad people,
and presented as a meaningful component or an indispensable part of a nomad family equal to its
very existence. This explains the extensive usage of this greeting expression in ordinary speech by
the Kyrgyz. The greetings, illustrated above, have a pronounced ethnocultural overtones and
embody the value of kingship relations. Although, it is advisable to use their analogues in the target
language, the English language in our case, in order to adequately render their meaning. For
example: “Amanceiyapoui, axe. Kanoaii, auvin-ana?” (“Are you save and sound, uncle? How are
villagers and all there?” (tr. M.Kinalieva)) [20, p. 255]; in expressions “Man-swcan amandor?” the
historical path of the Kyrgyz nomads is reflected, hence, the well-being of man was connected with
the well-being of livestock he owned, for instance: “beuapa xeumonoeop... Manvinan asxcvipazan
KyHy ane kop 6onom mypa” (“Poor nomads... As soon as they are deprived from livestock they find
themselves in thickets of arbitrary” (tr. M.Kinalieva)) [21, p. 464]; “<..> Osynyep rauoail
mypacwigap, man-baw amanowvl? Kyyaycyzoy?” — “O 6anam, sxcaunoo0o2y Kuudu 04 HCAMAH
mypyyuy bene? Bapovievl sicaiibinoa. Manwioviz aman, 6auwibwbis scen” (“<...> How is your family,
and life, and everything? Are you in good health?” — “Oh, my dear son, a person dealing with life in
pasture can’t be bad. Everything is all right. We are all safe and sound” (tr. M.Kinalieva)) [22, p.
70].

In the Kyrgyz speech etiquette, greeting expressions of personal address are preferably used
more often, for instance: Acanowin den coonyey scaxwwionr? means “How is Asan? How is his
health?”

There is another cliché that provokes a strong ethnolinguistic interest “Canram aiimoin”
arcamam in sense that someone “Extends best regards”, or “Canam aiimmur” — “Extended his/her
best regards”, which is usually uttered, most often, during visits at the moment of speech. The
utterance envisages consistent gratitude in response to the attention paid to the interlocutor: “Kara
neme capildap silik:  “Onmypynys, xemunusz. Omyprayk owcondowynysoam viculk caiam! — an
0acmopKoOHOY Keuun Keme mypeaucoin SHKeUun Koul KoiyH CYHOY, - KOIYHAH Kapman Kou oeou sne’”
(“A poor man flattered around politely saying: “Have a seat, please. Let me extend the warmest
regards from your good-half”, — he bowed too close to the laid table outspreading both arms — “he
asked to exchange a handshake with you” (tr. M.Kinalieva)) [23, p. 114]. In the Kyrgyz etiquette, it
IS customary to thank someone for sending greetings in the form of good wishes: Caramamima
ooncyn! — literally means “Let them (those who extended his/her regards) be in good state”,
corresponds to “Thank you” or “God bless”. In the Kyrgyz lingua-culture responses to etiquette
questions, related to business and health, mainly incorporate positive content: sy orcakwer -
excellent, orcaxwsr — good or very nice, srcativinua - Well, good, Kyoaiiea wyeyp — Thanks to God,
God bless, sorcaman smec — not bad, arcaxwer sne — well enough or good enough.
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In the Kyrgyz speech etiquette, it is not customary to talk openly about the current real state
of private or professional affairs right at the beginning of conversation when interlocutors greet
each other. Although the questions about health, life, business or any other affairs are purely of
etiquette nature, i.e. part of the greeting ritual. As a rule, the interlocutors talk about things that are
not going well, poor health etc. after some time. Even though the Kyrgyz never burden their
interlocutor with their concerns and worries: they rather subtly talk about their problems expressing
hope of a good outcome indirectly: byupyca 6aapet scaxuvr 6onom — in the meaning “Hope/Thanks
to God everything will be fine”. It is a common habit, when the question itself comprises an
expected answer, that is the questioner already wants to hear a positive answer by saying: Hwmep
kanoail, scaxuwiovr? — “How are you doing? How is all going on?”; /len coonyx swcaxuivlont? —
“How is your health?” which entails the answer JKaxwwi! — “Good”, Aypyc! — “Well”, Llyeyp! —
“Thanks God”, “God bless!”

In the work by M. Alybaev there is an episode where the etiquette is violated by one of the
characters. When the main character Jentek was visited by Kenjebai, he was ridiculed by his wife
Jiydeke. Jentek’s response purely sounded as complaining of feeling unwell when their guest asked
about his well-being. Jiydeke ashamed him, since the customs and traditions of the Kyrgyz people
do not give a way to a negative answer when talking about current state of health or business:
[Kenowceban:] “Kanoaii, Kake, swcaxuvicvizom? — [JKanmex:] - Kamanumoin... Hu.. Ou...” —
[Kutioexe:] “Kuwu anvin cypacanoa “scaxuvimoin” den scoon bepem oeuy ane. byn kum cypaca
Oene “ocamanmvin’” detim, k33 Oup Kuwunun oopyeanwvt oa kypycyn!” (“Hello, Jaké! How are
you?” — asked Kenjebay. - “Very bad... Well... Uhm...” — uttered Jantek. “When someone asks
about your health it is advisable to respond positively, at least, as “I am good”. He routinely answers
that he feels bad no matter who asks. Damn you are, with your sickness! - remarked Jiydeke” (tr.
M.Kinalieva)) [10, p.286].

According to the Kyrgyz speech etiquette, each interlocutor should be actively involved in
mutual inquiry-based-communication, paying attention reciprocally to each other. Such
stereotypical behavior of Kyrgyz people in a greeting situation seems to be insincere and kind of
clandestineness to others. Such behavior is a standard behaviour among Kyrgyz people, which
embraces politeness, patience and restraint. The following Kyrgyz proverb may serve as an
evidence of restraint and patience, as well: bupoe owcueum meeo munem, Gupde drcueum Hcoo
acypom, that literally means that “a man sometimes rides a camel (horse), and sometimes he has to
walk on foot” (its analogue is You have good days, you have bad days), that is to say, no matter
whatever befalls on someone’s way, a man shouldn’t lose hope and despair, inasmuch as nothing is
eternal, and good days will definitely come soon.

In conversations where mutual interaction is expected, the expressions of response can
include the counter-questions: Curep xanoaii scamacweiyap? — “How are you indeed?”, Osynop
kanoau? — How do you do? Ozynepoe amne scanwviivik 6ap?, Cuzdepde kanoai sxcanwinvik? — “Do
you have any news, indeed?”. The following example, taken from T. Sydykbekov’s work,
exclusively illustrates this case: “Amanéw, llambem baiike! Amanbol, 3apoin s0cexe!” — “Aman,
caoazanap! O3ynop kanoau?” (“My greetings, uncle Aman! How is Zaryl auntie?” — “We are fine,
my dearest! How are you, indeed?” (tr. M.Kinalieva)) [8, p.16];

The ritualized Kyrgyz greeting-awareness az-owcati, amanuviivikmel cypauiyy IS commonly
used in the introductory part of the traditional poetic genre aytysh (Aytysh is a verbal improvisation
competition of akyn-narrators; akyn — narrator) [12, p. 35, 42], in which narrators — singers-
improvisers — compete with each other in eloquent verbal improvisation. For example:

Toxkmozyn:

“batieimboem Monoo 6ynoynym,
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baapvioan uvikkan mytieynym, 6anra-vaxay amanowl,

bacwinvin sicypeon kypeypym?

Hacvinviy casax-myyeanvim, myyeanoarn ubikkan 6yyoanvim”

bativimbem:

“Atioanvin xemxen IllviOvipea,

Axwvin Toxom, amanbvi?

AKannwvi scapovi-drcapuviea,

JKaxwvin Toxom amanbwer? ” [24, p. 182-183].

Toktogul:

“Bayimbet Moldo, you are like my nightingale,

The dearest one among all of others,

How is your family, how are your kids?

Timidly living under the yoke, my poor man.

My blood relative from sayak tribe,

Prosperous man among all of us thriving.”

Bayimbet:

“You were exiled to Shybyr,

My dearest Toko*, are you safe and sound?

To the thickens of destitute people, to all

My soul Toxo, is everything right around?”

*diminutive shortened form name Toktogul (tr. M.Kinalieva)

Kyrgyz people are more restrained in openly expressing emotions and demonstrating feelings.
This explains the small number of expressions used in such situations: A, cencunb6u? A xenun
Kanoviyow? Aneil, cencunou? lit. meaning “Oh, is it you? Oh, it is you! Oh my God, it’s you!”,
Kaiioa sicypecyn? means “Where have you been to?”, Dune xopynbeiicyn? Kepynboiicyy 2ol
means “Haven’t seen you! Haven’t seen you for long!”, Cenu xopboconyme xanua 6010y? means
“Haven’t seen you for long!”, Cenu xonmen 6epu xepe snexmun! means “Haven’t seen you for
ages!”, Kenmen bOepu xoepywnedyk 2o? means “Haven’t seen you for a long time!”, Cenu 6yn
arcepoen dconykmypam den 34 ounobooym means “I didn’t expect to see/meet you here”, as given in
examples: “Mapan aner xeiiinaea weiun kapan mypoy oa, awaun: “Apwviba, Manux!” - oen canam
bepou. Manux anvl Kopyn sxcaovipan-sxcatnai mywmy. “A-a, cencunou. bap 6on....”" - 0en 63yHue
arcvlmativin, bemu-oawvin aapusin kaaow” (“Maral stared at him for a long time and greeted him
by saying: “Welcome, Malik!” Having heard this, Malik bursted in smile: “Ah, is it you.
Welcome...” — he smiled at once wiping his face” (tr. M.Kinalieva) [7, p. 147]; “O, ainanaiivinoap!
Cunepcunepou? - oeou Kambap xyayn xynbeiu. — Kaioan?” (“Oh, my dearests! Is it you? — said
Kambar forcing a smile in restraint, — Where are you coming from?” (tr. M.Kinalieva) [20, p. 286].

In cases when the meeting is unexpected or when close friends, relatives or those who are in
friendly relations meet after a long separation, emotionally expressive expressions of happiness and
surprise are usually used as a matter of fact.

The ethnocultural specificity of Kyrgyz speech etiquette is represented by phrases and
expressions that are used instead of greetings and reflect traditional traits and customs of people:

a) greetings with good news: Cyuynuy!'*, lit. means “Good news!” (*Cyuynuy — is a custom
of gift-giving (money or valuable present) for delivering good news of great significance) [12, 671].

In the Kyrgyz speech etiquette, it is customary to announce and spread good news among all

relatives. For example, if a family has a new-born child the good news is shared to close and far
relatives, as well: Cyiynuy! Hebepenyy 6ondyyy3! means “Good news! You are grannies now!”,
that entails the response “Let it be! God blesses!”, Oozyna mau! lit. means “Butter in your mouth!”,
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Atmkanwviy kencun! means “God Bless!”, “Let it come true!” In the Kyrgyz culture, the one who
delivers the good news are given money or any other valuable gifts: 4Ana, cyiiynuy, kerun xenun
Kkanowl <...> - bepem, 6epem. Asvip, atinanauvinoap... (“My dearest mother, | have good news for
you! Your daughter-in-law has already come. <...> What a lovely news! Here you are, my dears,
here you are...” (tr. M.Kinalieva)) [17, p. 257].

b) expression of excuse and compliance by elders of the groom’s family after kidnapping a
bride is as follows: Kyzoyey6ys 6ap'™ that literally means “We are guilty and we are ready to atone
for our guilt or we are indebted to you” [12, p. 442]. (*In an ethnic sense it denotes that groom’s
side visits bride’s house to get an agreement of her parents for marriage).

Such a greeting-notification is performed by groom’s side (related to both: a situation of a real
kidnapping, and an imitation of kidnapping after engagement ceremony, when a girl (bride) leaves
her parent’s home by her own consent to her the groom’s family. Not long ago, on the same day the
groom’s side, consisting of several male relatives, elders, and honorable members of family, comes
to the girl’s parents pronouncing: Kynoyeyoys oap! (“We are ready to atone for our guilt”) that
substitutes a greeting phrase, in order to excuse for “kidnapping” their daughter. The following
example illustrates this cultural phenomenon: “Amamosr mawuna sxeubepun, manraaoa kombaiin
uaan JHCypeem dcepuner anovipvin Keicen kepynom. Mypyu-kutiun maanvin ounbece oa, Kaiinax
Kenamam 6onyn kaneanoa Axvinbex menern Kaowiprxyn sxee 6upoeii opynoapwinaw yuyn mypyn,
amamovin  anoviHan ymypyran oaceiwsinmeip. “Kynodyeyoys o6ap, Xauwnax aba!” — “Owmne
Kynoyk?!” — Du nepce mywynbocon amam ceneiiun mypyn kanean umuui. Menun Matpambexke
MYPMYUWIKA YbIKKAHLIMObL AUMbIUKAHOA OUp 4Yail Kauuam OaulblH dicepee calvin, 0YOVYK 0O0ayn
kanemmmoip” (“It seemed to me that my father was taken home from field where he was harvesting.
Even though they didn’t know each other, Akylbek and Kadyrkul, both, stood up immediately
having herad that Jainak was coming. “Kuldugubuz bar, dear Jainak aba*! (We are ready to atone
for our guilt, Jainak aba!)” — What are you talking about?! — my father stood in astonishment for a
while. Having heard that | was getting married with Mayrambek he remained silent for eternity... as
if dumb and deaf” [22, p.185] (tr. M.Kinalieva)). (*Aba is used to address to elder men and
honourable elders of family; it also expresses respect and denotes the kingship relations [12, p.17])

In the Kyrgyz language, there are expressions of condolences that tolerate the function of
greetings at the difficult times, in other words these expressions endure both semantic functions: as
greetings and as condolences. They are widely used to express moral support to bereaved people
and to honor the memory of the deceased at the moment of speech: Apmur kavipwinyy (kativipoyy)
ooncyn!, Kavipam xeineinwiz!, “Cabvip xolnviyeiz!” corresponds to “Our sincere condolences”,

“Our deepest sympathy at this difficult time”, “Wishing you strength and comfort at this difficult
time”.

We can make an assumption that the thorough linguistic analysis of the etiquette lexis used in
the situations where greeting expressions were used, with reference to many related works and
within the scope of this scientific paper has revealed and made known distinctive features and
richness of the Kyrgyz greeting formulas. First and foremost, there is a rich variety of the Kyrgyz
greeting formulas which may serve as a solid evidence of the originality and richness of the
language. Secondly, there are special affixes used to designate precise linguistic function and
demonstrate respect and politeness in the Kyrgyz language, such as - cwi3, -ywi3. Thirdly, in the
Kyrgyz linguistic culture, the criteria for using certain greeting formulas prevail and they are based
on social status, title, age, and gender differences of the participants of the communication act.
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